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I remain an agnostic on psychoanalysis, more comfortable with psychology 
and neuroscience as complements to Ecstatic Naturalism, for example, the 
work of Wesley Wildman in Religious and Spiritual Experiences (2014) and, 
coming out of Positive and Quantitative Psychology, the work of Lisa Miller, 
editor of The Oxford Handbook of Psychology and Spirituality (2013).
 But in Nature’s Sublime, Corrington has crafted ordinal metaphysics, 
phenomenology, and psychoanalysis with aesthetics into a four-legged stool—
remove one leg, and it may wobble but may still support an inquiry into the 
possibilities of grace in our time. His closing lines evoke that hope:

I can remake myself over and over again and take the artist as my model 
of selving at its best; namely, as the process of negotiating among the 
symbolic forms of culture and within the beauties of nature. Ultimately 
it is the model of the genius on the edge of the Encompassing, open to 
the sublime, which shapes the trajectory of what it means to be most 
fully human. (186)

Moral in its imperative, aesthetic in its ultimacy, Nature’s Sublime offers pre-
scriptions for an Art of Life that may redeem our often mundane times.

 Robert King

 Utah State University

Radical Philosophy: An Introduction
Chad Kautzer. Boulder: Paradigm, 2015.

While attending Mesa Community College in the fall of 1999, I joined an 
activist group called the International Socialist Organization. It was one of 
the best decisions I have ever made in my life. Within no time, I was regularly 
attending activist meetings, selling Marxist newspapers (both on campus and 
on street corners), and getting deeply involved in all the projects for social 
justice that I could—like fighting sweatshops, working to end the death pen-
alty, and trying to unionize maquiladora workers in Tijuana! In many ways, 
the timing of my political awakening could not have been any better. Within 
a few weeks of becoming an activist, the “Battle of Seattle” took place, and a 
few months after that, the Ralph Nader campaign for president was sweep-
ing the nation. There was a felt sense in the air that radical change was not 
only possible, but fast on its way.
 This sense of possibility quickly dissipated, however, in the wake of 
George W. Bush’s election, the endless wars in the Middle East, and the 
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2008 financial crisis. What Chad Kautzer’s new book does for folks like me 
is it offers us a return to that other time, to a time when radical change was 
not just a pipe dream but the order of the day. Kautzer’s Radical Philosophy: 
An Introduction is written for activists who aspire to be philosophers (as I 
did back in 1999) and for philosophers who long to make their work matter 
in the struggle for social justice (as I do today). In this regard, the book is a 
smashing success. Kautzer masterfully tells the story of radical philosophy by 
weaving together radical ideas, concepts, and thinkers in a way that will be 
helpful not only to the novice philosopher, but also to the more experienced 
philosopher who wishes to familiarize herself with the radical tradition, and 
even to the radical who might be looking for a helpful topology of this philo-
sophical tradition. In short, Kautzer provides the best and most comprehen-
sive introductory account of radical philosophy I have ever encountered.
 The book starts with a brief overview of the history of philosophy, taking 
the reader from the world of ancient Greece (specifically Aristotle’s worldview) 
to today’s more “scientifically” inclined society. In leading the reader through 
this brief excursion, Kautzer demonstrates how, to paraphrase Marx, the rul-
ing ideas of the day have always been the ideas of the ruling class. The role 
or function of radical philosophy has therefore always been the same:

to push back against [so-called objective and universal scientific] ten-
dencies, [which conceal the interests of the powerful by] historicizing 
subjects and social relations, uncovering the interests and relations of 
power operating in the politics of truth, and challenging the methods, 
discourses, practices, and structures of oppression and domination. (16)

The introduction to the book therefore sets up a historical backdrop upon 
which the remaining chapters build and often refer back to. With this back-
drop firmly in place, chapter 1 focuses on the issue of methodology and 
defends the claim that what distinguishes radical philosophy from other 
types of philosophy is its twofold emancipatory interest and adoption of a 
critical methodology. This chapter begins by making the point that we are 
not always clear to ourselves and that therefore self-criticism is a fundamen-
tal starting point to any radical philosophy. This self-criticism “helps us to 
identify habits of oppression and the possibility for new practices” (21). This, 
however, does not sound much different from the old Socratic dictum of 
“know thyself.” What makes this process of “knowing thyself ” radical phi-
losophy is the realization of potential possibilities that exist within current 
structures and institutions. In other words (and again to paraphrase Marx), 
radical philosophy is not merely about understanding the world, but about 
changing it. This view of philosophy depends on the dialectic of immanence 
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and transcendence, which Kautzer describes as “a process of identifying and 
developing emancipatory possibilities immanent to existing conditions in 
order to enliven them” (21).
 From this emancipatory interest (i.e., the motivating factor of radical 
inquiry or investigation), Kautzer then moves on to the question of meth-
odology (i.e., procedures and practices). The four critical methodologies that 
Kautzer identifies in this book are hermeneutical-standpoint, phenomenol-
ogy, dialectics, and (historical-genealogical) materialism. Kautzer notes that 
this list of methodologies is not exhaustive, but he would not be wrong in 
saying that most radical philosophers today employ mainly one of, if not a 
combination, of just these four methods. In the rest of chapter, Kautzer does 
an excellent job of not only concisely explaining each of these four methods, 
but also providing the reader with the history of these methods (including 
their notable adherents) and noting not only their strengths but also some 
of their shortcomings.
 The next three chapters of the book then focus on particular areas of op-
pression and how radical philosophy has contributed to liberatory practices/
projects in each of these cases. Chapter 2 deals with issues of class; chapter 
3, with issues of sex/gender; and chapter 4, with issues of race. In each of 
these chapters, Kautzer begins with a particular story to both frame and help 
motivate the emancipatory interest. Chapter 2, for example, starts with the 
tragic story of a Foxconn factory worker Tian Yu who was paralyzed from 
the waist down when driven to attempt suicide by the working conditions at 
Foxconn. Chapter 3 begins with the story of Sojourner Truth’s 1851 speech 
at the Ohio Women’s Rights Convention, and chapter 4 begins with an 
iconic Civil Rights Era photo of black activists marching single file carrying 
sandwich-board signs reading I AM A MAN. After helping to motivate the 
emancipatory interest, Kautzer then outlines how various philosophers have 
deployed each of the aforementioned critical methodologies to address these 
forms of oppression and domination.
 I am largely sympathetic to Kautzer’s account, but there does seem to 
be an 800-pound gorilla left in the room: Can there be such thing as radical 
analytic philosophy, and if not, why not? To be clear (or maybe more specific), 
my question is primarily about philosophical methodology: Is there some-
thing about the method used by analytic philosophers such that it prevents 
them from being critical even when they happen to begin with an emanci-
patory interest? Based on the treatment that analytic philosophy receives in 
the introduction of this book, a reader could not be blamed for coming away 
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with the impression that—even if it might have reformist potential—analytic 
philosophy is uncritical and is therefore incompatible with radical philosophy.
 The claim that analytic philosophy is uncritical has both a weak and 
strong version. The strong version would claim that analytic philosophy is 
inherently uncritical. In other words, there is something about the method 
itself that makes it fundamentally incompatible with radical philosophy. This, 
however, strikes me as too strong. A very quick cursory look at the history of 
analytic philosophy reveals that at its origin, it was as a critical response to the 
dominant Neo-Hegelian philosophy of its time and place. When G. E. Moore 
and Bertrand Russell, through their method of analysis, first challenged the 
ruling philosophical idea of their day—that “the truth is the whole”—they 
were not merely trying to score epistemological or metaphysical points, but 
were in fact challenging the foundations of a philosophy that at the time was 
undergirding British nationalism. Some evidence to back this view is the fact 
that Bertrand Russell even went to jail at one point for protesting England’s 
involvement in World War I, an involvement that most British Neo-Hegelians 
avidly supported.
 Back on the continent, the analytic tradition also proudly included mem-
bers of the Vienna Circle within its ranks, most of whom were unapologetic 
socialists forced to flee Germany in the 1930s because of the rise of fascism. 
This radical strand in analytic philosophy continues even into the present, 
with folks like G. A. Cohen (Marxism), Sally Haslanger (feminism), and 
Charles Mills (critical race theory), all of whom use the analytic method to 
defend radical conclusions and to actively resist the kind of oppressions and 
forms of domination that concern Kautzer in his book. It therefore seems 
wrong to me to say that analytic philosophy is somehow inherently uncriti-
cal and therefore cannot produce radical philosophy. This does not rule out, 
however, the possibility that analytic philosophy is uncritical in a much weaker 
sense.
 Another possibility might be that even if the method of analytic philoso-
phy can be (and at times might have been) critical, analytic philosophy has, 
for the most part, been the preferred method of the ruling philosophical class. 
So even if not inherently uncritical, it has been and will likely continue to be 
antithetical to radical philosophy. This weaker objection has a lot of merit to 
it, but I think that it also fails. It fails because if this weaker objection were to 
be generalized, it would also have to apply to the four methods championed 
by Kautzer. Each of the critical methods championed by Kautzer in his book 
has historically had its own conservative and even reactionary moments. For 
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example, the hermeneutic-standpoint methodology that traces its origin to 
the work of Martin Heidegger and Hans-Georg Gadamer was not necessar-
ily inconsistent with the fascism of its day. One does not necessarily need to 
pass judgment on whether they believe Heidegger and Gadamer were Nazi 
sympathizers or “fascist to the bone”; it seems enough to merely point out 
that their philosophy, which employed the hermeneutic-standpoint meth-
odology, was at best conservative and at worst reactionary.
 A similar story can also be told about the other three methods. The 
method of phenomenology, which finds its origin in the work of Edmund 
Husserl whose own political shortcomings were outlined by Kautzer himself 
(23). The method of dialectics was pioneered by G. W. F Hegel, and he (and 
many of his adherents) believed that this methodology led to conservative, not 
radical, political conclusions. Finally, there might be no better exemplars of 
the materialist method than Thomas Hobbes and Niccolò Machiavelli, both 
of whom employed a materialist methodology but came to very conservative 
and even reactionary conclusions.
 Just to be clear, my point here is not to criticize the four methods champi-
oned by Kautzer nor to suggest that these methods are somehow insufficiently 
critical and therefore not fit for radical philosophy. My point is simply to say 
that these methods, just like the analytic method, can be deployed in various 
ways and for various purposes, and these can range from radical to reaction-
ary. If this is indeed the case, then it seems strange that (with the exception 
of a rather quick dismissal in the introduction) the analytic method was 
largely absent from this book. While it is true that most radical philosophers 
currently avoid or criticize the method of analytic philosophy, it does hap-
pen to be the most dominant method used in Anglo-American philosophy, 
so it would be good to know exactly where it stands with respect to radical 
philosophy and why.
 I would like to conclude this review by sincerely thanking Chad Kautzer 
for writing this fabulous book. I have no doubt that it will be immensely 
useful not only to professional academics like us, but also (and maybe more 
importantly) to our students and to future generations of radical philosophers 
and activists. I know for a fact that this book would have been immensely 
helpful to my activist self back in 1999, but today it challenges my philoso-
pher self to make my work matter in the ongoing struggle for social justice.

 José Jorge Mendoza

 University of Massachusetts Lowell
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